	
	
	[bookmark: _Int_yM2y3Ppc]Herbert  



[bookmark: _GoBack]Austin Herbert 
Dr. Cyrus Panjvani 
PHIL-401 AS01(1)
February 13, 2023 
ID: 3054130
The Heroic Love of Socrates
This reflective essay aims to draw out the significance of mythic allusions between Plato’s Apology and Phaedo to emphasize that love is key in Socrates’ orientation towards death. I attempt to point out that love relates to Socrates’ ignorance of the underworld and ultimate wisdom, allowing him to meet death with equanimity; further, it is Socrates’ lack of proof that allows for love. I suggest that Socrates’ stance toward death reflects this love amongst his interlocutors in how the texts evince his care for truth, wisdom, and the soul. 
Socrates’ Labour & Love of Wisdom  
In the Apology, Socrates defends his philosophizing by obeying his spiritual daimonia and, more profoundly, the Delphic oracle associated with the god Apollo. Socrates describes that “[he] must give an account of [his] journeyings as if they were labors undertaken to prove the oracle irrefutable.” (26-27). Socrates compares his divinely bid service of philosophizing and caring for souls when drawing upon the imagery of heroes like Achilles, who conquered the fear of death, became immortal and died obeying a divine command. Socrates’ image of “wandering” and performing the labour of loving wisdom and caring for everyone’s soul, yet remaining ignorant of ultimate wisdom, is particularly apt as he likens himself to those who won immortality by their commitment to the godly and their virtue in life. Socrates’ love of wisdom, which desires truth, exemplifies that his ethical and existential commitment aligns itself with the unchanging (whereas others cannot seek truth because of their egoistic presuppositions, Socrates’ mission is to help them see they lack the greatest or godly wisdom—for example, they presume death as a bodily badness; in contrast, Socrates sense of value or harm is focused on the soul and morality as he states, “wickedness . . . runs faster than death.” (42). For Socrates, humility provides him with equanimity—and speaking to this idea, Socrates confirms he lacks any knowledge of the underworld, but his self-knowledge and examinations allow him to know that “it is wicked and shameful to disobey one’s superior be he god or man.” (33). Socrates’ love of wisdom and care for the soul helps him rid others of thinking they possess such ultimate truths—he sets a paradigm founded on ethical value, and his lack of absolute truth leaves him to continue loving truth and serving the god. 
The Minotaur of Misology & Socrates’ Love for Truth    
The Phaedo sees Socrates acting out his philosophic orientation toward death as the lover of wisdom with hope and equanimity. Simmias and Cebes, his fearful Pythagorean interlocutors, seek proofs yet object to arguments for the soul’s immortality, and dialectical back-and-forth reaches the dramatic and emotional peak of despair when proofs of the soul’s immortality seem refuted. Phaedo (recalling this dramatic moment) calms Echecrates by recounting that at the height of despairing misology; it was Socrates’ calm and loving response that “healed [their] distress” (126). Briefly turning to the mythic themes of the text, I suggest that it is textually significant that Socrates seems akin to Theseus, who performed heroic labours at risk of death, slew the Minotaur and escaped the maze on Delos by the thread left from his lover Ariadne. The mythic setting of the dialogue is significant since, like the Apology, we again see Socrates’ virtuous labours as the lover of wisdom acted out amongst those who love him and fear his loss and death. As Phaedo recalls Socrates’ love in its full embodiment, he details how Socrates calmed him “. . . he stroked my head and pressed the hair on the back of my neck, for he was in the habit of playing with my hair at times.” (127). Following Socrates physically soothing Phaedo, he alludes to Heracles (another hero who performed labours to conquer death) and refers to Phaedo as the companion Iolaus who helped Heracles overcome a many-headed Hydra. Socrates, like these heroes, has his own labour of embodying the lover of wisdom and bidding his friends not to despise arguments or stop seeking truth themselves and thus fall into misology—and despair. Socrates enjoins his friends not to give up dialectic or love of truth even if they cannot have ultimate argumentative proof regarding death—for Socrates, such ultimate proof is godly, not human; and further, this would dissolve the love Socrates exemplifies. Socrates reaffirms this to his friends when reminding them that “. . . much rather we should believe that it is we who are not yet sound and that we must take courage and be eager to attain soundness, you and others for the sake of your whole life still to come, and I for the sake of death itself.” (128). Socrates, as the lover of wisdom, displays love in body and soul through his care for the concerns of his friends and interlocutors while, at the same time, he helps them toward their own philosophic equanimity through love for truth—the heroic labour he pursues as death looms—in short Socrates orients himself to unchanging godly truth and as a lover of wisdom his friends “[should give] little thought to Socrates and much more to the Truth.” (129).
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